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FEDERAL UNITY: ITS GROUNDS AND ITS 

SIGNIFICANCE 



CHARLES S. MACFARLAND, PH.D. 
Secretary of the Federal Council of the Churches of Christ in America 



Federal unity is denominationalism 
in co-operation. It is the effort to 
adjust autonomy and corporate action, 
individuality and social solidarity, liber- 
ty and social adaptation. According to 
the classic definition of Herbert Spencer, 
evolution is the process of passing from 
an indefinite, incoherent homogeneity 
to a definite, coherent heterogeneity, 
during which the retained motion under- 
goes a parallel transformation. Thus 
the rise and existence of denominations, 
following the Protestant Reformation, 
was an indication of progress and not 
of deterioration. 

I. The Mistakes of Yesterday 

A study of history, however, reveals 
another element in evolution — namely, 
that it is cyclical. Progress is not di- 
rectly in one direction, it comes through 
both forward and backward movements. 
We go a long distance in one direction, 
we then pause, and to a certain point 
make a return. We then gather up our 
renewed forces and move on again. 

In theology, we know of thesis and 
antithesis. First we move in the line 
of one proposition; then comes a 
proposition the antithesis of this, and 
out of the ultimate blending of the two 
we find harmony and progress. 

These various theories of evolution 
seem applicable to our denominational- 
ism. We have gone pretty far in car- 
rying out the proposition which has 



resulted in the diversity of denomina- 
tionalism. Those who hold to Rome 
have gone equally far, in their antithe- 
sis, in the direction of unity. Perhaps 
we are getting, among our Protestant 
denominations, to recognize in equal 
proportion the two principles of evolu- 
tion and progress which we find every- 
where in the natural order — diversity 
and unity. 

The Oriftin of Denomination 

Our various denominations and sects 
arose largely from the demand for 
freedom, and through much suffering 
we found our freedom. We are now 
recognizing as denominations, however, 
that the highest freedom we can possess 
may be the freedom to give up some of 
our freedom for the sake of the common 
good. This was the kind of freedom to 
which Paul referred in his discussion of 
those denominational differences which 
had already begun in the apostolic 
church. We are ready to acknowledge, 
without forgetting perhaps that in our 
intellectual expression of truth we have 
been of Apollos or Cephas, that we are 
all of Christ, and that in allegiance to 
him we must maintain or regain unity 
even in the midst of our diversity. We 
are following still farther our denomina- 
tional search for freedom, and are seek- 
ing this highest freedom in our modern 
movements toward Christian unity. 

For the past century or two we have 
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been largely building up denomina- 
tionalism, and now we have discovered 
the severe truth of the word of Jesus: 
"He that saveth his life shall lose it, 
and he that loseth his life for my sake 
and the gospel's shall find it." That 
is the one text and suggests the one 
sermon for these thirty constituent 
denominations of the Federal Council, 
and for all other Christian bodies. 

One of the most startling of modern 
discoveries is that we have been so sadly 
and thoughtlessly wasteful. We have 
wasted our mineral wealth, squandered 
our forests, and allowed the mighty 
forces of our streams to run out into 
an un-needing sea. 

Worse still, in the development of 
industry, and by social neglect, we have 
wretchedly wasted our human power 
and, as our new legislation witnesses, 
we have been criminally prodigal with 
human life itself. We have poisoned, 
neglected, maimed, and mangled by our 
inefficient speeding up, by our twelve- 
hour days and seven-day weeks. While 
we have wasted the forests that make 
the mines, we have also wasted by thou- 
sands our human brothers in the mines, 
have slaughtered and despoiled our 
women, and have consumed our babes 
beyond the count of Herod in our suf- 
focated cities, while we had half a con- 
tinent of fresh air. In our commercial 
development we have sacrificed inno- 
cent human life upon its altar and 
have given over our little children to 
an industrial Moloch saying, with out- 
stretched iron arms, "Let little chil- 
dren come unto me, and forbid them 
not, for of such is the Kingdom of 
Mammon." And if we followers of 
Christ are content to disavow the blame, 



let us remember that in the same breath 
in which the Master said that to neglect 
these little ones was to forget himself, 
he also condemned men, in his most 
severe and solemn utterance, for the 
things they didn't do. 

But these are not an intimation of 
the worst of our dissipations, and 
indeed these wastes have been largely 
because of a deeper and more serious 
prodigality. We have let the very 
light within us become darkness, and 
the saddest of all has been the wanton 
waste of our moral powers, our finer 
emotions, and our religious enthusiasms, 
largely through sectarian divisions, de- 
nominational rivalries, and unrestrained 
caprice masking itself or deluding itself 
as a religious loyalty. 

If one-thousandth part of our effort 
for redemption had been given to pre- 
vention, we should not now stand as 
we do, trembling, shamefaced, and 
bewildered before the haggard results 
of our own social havoc. Our most 
wanton profligacy has been the casting 
to the four winds of our ultimate power, 
the power of our religious enthusiasm 
and our spiritual impulse, because they 
were neither socially concentrated nor 
socially interpreted and applied. 

The Progeny of Sectarianism 

Let us face the facts. One of our 
most important Christian endeavors is 
that of our home missions, which is 
nothing less than the undertaking of 
the conquest and the moral develop- 
ment of a new nation. It was the 
earliest and one of the most potent 
forms of social service on the part of 
the church and it was the beginning of 
a multitude of new social movements. 
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Its leaders, like Oberlin, built roads 
and highways for religion, and, like 
Marcus Whitman, blazed the trails of 
civilization across a continent. This 
work, however, the church has reck- 
lessly attempted without serious fore- 
thought or prearranged plan. Some- 
times it has been carried on in conflict 
between the very forces attempting it, 
and even when sympathetic it has not 
been co-operative. And the result, time 
upon time, has been that, like the 
intrepid discoverers in the antarctic 
seas, religious enterprise has perished 
within the reach of plenty, just because 
it was not social. Three years ago the 
Committee on Home Missions of the 
Federal Council of the Churches of 
Christ in America investigated the 
state of Colorado." One hundred thirty- 
three communities were found, ranging 
in population from one hundred fifty to 
one hundred thousand souls, without 
Protestant churches of any kind, one 
hundred of them being also without a 
Roman Catholic church. And they 
were places of deep need in rural and 
mining sections. In addition to these 
there were four hundred twenty-eight 
towns large enough to have post-offices, 
but without any churches, and whole 
counties were discovered without any 
adequate religious service. 

The seriousness of the other problem 
of overlapping is indicated by a town of 
four hundred people in the same state 
with four churches, all supported by 
home-mission aid, and this but one of 
many like it. 

This investigation was followed by 
the Home Missions Council in fifteen 



western states, in what was called the 
Neglected Fields Survey. In one state 
seventy-five thousand people resided five 
miles or more from a church. A rich 
valley with a population of five thousand, 
capable of supporting fifty thousand 
people, had but one church. In another 
state fourteen counties had but three 
permanent places in each for worship. 
One county in another state had a rural 
population of nine thousand with no 
religious ministry except that supplied 
by the Mormon hierarchy. Another 
county with a rural population of 
eighteen thousand had regular services 
in only three of its school districts. 

And these are but hasty suggestions 
from this report, made within the past 
two years. The social problems raised 
by home missions have been a deter- 
mining factor in the development of 
Christian unity. 

One of the finest expressions of our 
religious enthusiasms has been the car- 
rying of a Christian civilization to the 
peoples of the earth and the far-off 
islands of the sea. 

It is safe to say, in view of the marvel- 
ous things accomplished in spite of our 
internecine ravages, that had there been 
united or federated effort, a Christian 
society would now be spread in social 
power over the whole earth. But we 
did not bring to the infant vision of the 
heathen a gospel. We brought gospels. 
At least so it seemed to them. 

If we ourselves can see today the 
wrong of our sad and haggard divisive- 
ness, what wonder that to the unculti- 
vated eyes and ears of the heathen it 
looked, not like the approach of human 



1 See Christian Unity at Work, edited by Charles S. Macfarland, Second Section, chap. ii. 
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love, but, as it certainly did look to 
them, like the approach of those who 
could not truly love them if, as it seemed, 
they did not love each other? For 
half a century we went to the East, not 
with the persuasion of the tongues of 
Pentecost, but with the confusion of the 
tongues of Babel. What wonder that 
those who could not learn our language, 
and whose language we could not speak 
intelligently, seemed to find themselves 
under the necessity of acquiring, not 
one speech, but many new languages, 
in order that they might learn the 
vocabulary of our social brotherhood ? 

The Weakness of Disunited Protestantism 

If waste is the cause of inefficiency, 
surely we have demonstrated it in our 
approach to the heathen world, and our 
deepest encouragement may perhaps be 
drawn from it, for if they could discover, 
as they finally did, what we were trying 
to say in so many confusing tongues, 
how simple is our task when we all come 
to speak one language and make it clear 
that we are there upon one holy mission! 

Meanwhile the development of a new 
and complex social order about us was 
getting ready for the call of a persuasive 
and effective gospel. New foes were 
arising on every hand. They were all 
united, and we found ourselves facing 
federated vice, the federated saloon, 
federated corruption in political life, 
federated human exploitation, and then 
all these together multiplied in one 
strong federation, the federation of com- 
mercialized iniquity. All of these were 
bound together in a solemn league and 
covenant, and the reason they so confi- 
dently faced a derided church was be- 
cause they faced a divided one. 



On the one hand were the federations 
of labor and on the other hand federa- 
tions of capital, girding themselves for 
their conflict, waiting the voice which 
should speak with power and influence, 
that should quell their human hatreds. 

Problems of social justice were look- 
ing to us with beseeching voice, and we 
found ourselves obliged to face them, 
or, worse still, to shun them, with shame 
upon our faces and with a bewildered 
consciousness, because we had no com- 
mon articulation of a code of spiritual 
principles or moral laws. Our spiritual 
authority was not equal to our human 
sympathy, because it was divided. 

On all these things we had a multitude 
of voices trying to express the same 
consciousness, but the great world of 
men did not know it. Why should 
they know it when we had not found it 
out ourselves? We spoke with voices, 
but not with a voice. 

Very nearly up to our own day the 
church has faced united iniquity while 
there has been scarcely a city in which 
it could be said, in any real or serious 
sense, that its churches moved as one 
great force. And in many a town and 
rural village we yet have churches 
wearying themselves to death in a vain 
struggle for competitive existence, or 
suffering from that worst of diseases, 
to be "sick with their brothers' health." 

What wonder that we have lost our 
civic virtue! Why should we not lose, 
not only our Sabbath as a day of wor- 
ship, but also our Sunday as a day of 
rest? Why are we surprised that we 
have lost not only temperance laws but 
also our temperate ways ? Why should 
we be astonished that with the loss of 
these we have also lost our sons and 
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filled our houses of refuge with our 
daughters? Why should we wonder 
that the rich have left us for their 
unrestrained, unholy pleasure and the 
poor because we had no united sense 
of power of social justice to restrain an 
industry that devoured widows' houses 
and that bound heavy burdens grievous 
to be borne, especially when this was 
sometimes done by those who for a 
pretense made long prayers? What 
wonder that, with disintegrated reli- 
gions which gave no adequate sense of 
religion, the home should lose its 
sacredness and the family become easy 
prey of easy divorce and of unholy 
marriage? Still we went on singing: 
"Like a mighty army moves the church 
of God." And when we came to resolve 
it to its final analysis the only trouble 
was that we did not sing together. 

Leave for a moment the larger review 
and consider the work of our individual 
churches and the loss of their constitu- 
ency. I say the loss of their constitu- 
ency because the church cannot be said 
to gain or even hold its own if it simply 
fills its vacancies. Many churches have 
marked time, year upon year, and 
thought that they were moving because 
they kept their feet in motion. 

The age became a migratory one. 
Here was a root difficulty in our social 
disorder. The family left one city for 
another. It drifted, by the necessities 
of industry, from place to place. And 
because we had no provision for shep- 
herding the sheep that left one fold for 
another, they wandered about just out- 
side some other fold. If the family, 
say, from one Baptist church moved 



near another Baptist church, there was 
some hope. But in at least half the 
cases they did not. 

For a study in efficiency visit the 
average city on a Sunday night and 
measure the power of, say, one thousand 
people, scattered among twenty-five or 
thirty churches, when they might, with 
the contagion of human impact, be 
gathered into one, with a manifold 
and constantly increasing power which, 
with wise direction, would send them 
back to fill the empty churches whence 
they came and to become and to exert 
a social conscience. 

As in the home-mission fields so in 
our cities. We have whole sections 
religiously dying and socially decaying 
because they are without any churches, 
while other sections right beside them 
die because they have too many churches 
to be supported. Effective distribution 
is as yet, in every city, either an undis- 
covered art or at best a feeble effort. 
Our rural communities are in a like 
situation because there has been no 
concert of action. The so-called rural 
problem as a social perplexity has arisen 
almost entirely from the disunity of 
our religious forces, and we might as well 
admit it. 1 

The Call of Foreign Missions 

Then, for many, many years we had 
fervently prayed that God would open 
the doors of the heathen world and let 
us in to take care of the heathen as our 
inheritance. God always gives us more 
than we ask; and so he not only did 
that, but he opened our doors and 
poured the heathen in upon us. When 



1 See The Country Church, by Gill and Pinchot, published under the authority of the Federal 
Council of the Churches of Christ in America. 
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the immigrant came he became, as 
often as not, an American patriot before 
there was time for him to become an 
American citizen. He assimilated every- 
thing except our religious impulse. He 
learned the language of our daily speech 
because we have only one language to 
be mastered. But our religion pre- 
sented to him too many tongues. And 
why should we wonder that he could not 
distinguish between them ? 

He met centrifugal forces which 
repelled and not a centripetal force 
which might have been an irresistible 
attraction. He found a united democ- 
racy and he became a part of it the day 
he landed. He saw the unity of ideal 
in our public schools, and he made it 
his own. And if we had met him with 
a united brotherhood of the church, 
he would have felt the mass impact of 
religion as he felt everything else and 
he would have yielded to it. 

Why is it that we have not sooner 
found ourselves in all the pressing prob- 
lems of social regeneration ? It is be- 
cause we are still discussing our alleged 
differences which do not exist except in 
our discussion. The specious differen- 
tiation between personal regeneration 
and social salvation is a divergence 
purely in philosophy and not in fact. 

Then, too, witness our initial attempts 
at integration. We began our inter- 
denominational movements and organi- 
zations. It was and it is a movement 
in the right direction, and yet it must 
be confessed that today one of the 
greatest problems of religious federa- 
tion is the federation of these federa- 
tions. 

Out of the moral force of the church 
sprang our reform agencies, which were 



subject, not only to moral impulse, but 
also to human caprice, and another of 
our problems is the federating of all or 
the elimination of some of these. 

The Penalty of Diennion 

Then when we began our federative 
movements in local communities we 
simply multiplied our groups. The 
Bible classes of the community were 
formed into a federation; also the boys' 
clubs, the church temperance groups, 
and the men's clubs. The ministers 
separated themselves off from their 
churches, or assumed that they were 
their churches, and formed ministerial 
associations, and listened sometimes to 
papers on the authorship of the Fourth 
Gospel, at other times on whether there 
were one or four Isaiahs (when the 
political corrupter of the city had never 
even been assured that there was any 
Isaiah at all), but only occasionally, 
and not with very serious intent, to the 
common problems of their community 
life. We had to begin this way because 
we were afraid of bringing the churches 
themselves together. 

Every once in a while, generally not 
oftener than once in four or five years, 
the wave of evangelistic power would 
strike the community. The evangelist 
came, rallied the united forces of the 
churches for a week, then went away, 
and we strangely supposed that what 
it was perfectly clear could be begun 
only by united action could be kept 
up and developed without it, and the 
churches fell apart sometimes a little 
farther than they were before. 

Meanwhile every force, every move- 
ment, every single group gathered to 
oppose the church was making its com- 
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mon compact with its common stock 
and its evenly divided dividends. 

The wonder is not that we have 
gained as much ground as we have; 
we have here a wonderful testimony 
to the power of the gospel and its 
unquenchable fire that the light of 
religion did not go out altogether. 

We give all sorts of reasons for it. 
But it was not because we were not 
thinking right. It was not because we 
were not thinking alike. It was not 
because we were worshiping differently 
or because our polities were different. 
It was simply that we did not work 
and act together upon the tasks in which 
we were in absolute agreement. We 
were confused in our self-consciousness. 
We conceived our churches and our 
sects as ends in themselves, rather 
than as the means to the one end that 
we have always had in common. We 
remembered that we were of Paul, or of 
Apollos, while we forgot that we were 
all of Christ, and that all things were 
ours. We were losing our lives because 
we were trying to save them. 

II. The Dawn of a Bettor Tomorrow 

So much for the facts of history. Let 
us now seek the vision of prophecy. 
This reckless prodigality of moral power 
and spiritual impulse was not because 
the church was becoming an apostate 
church. It was not because she was 
leaving an old theology or because she 
was rejecting a new one. Taken as a 
whole, her views were becoming larger 
and her vision finer. In certain ways 
she was creating greater forces. But 



her forces were spent because her attack 
on sin was not concerted, and because 
she was not conscious of her own inherent 
unity. The church and ministry went 
on doing their unrelated work, gaining 
a keener moral sense and stronger 
ethical gospel. The church and her 
gospel were creating the very unrest 
that was crying out for social justice. 
And even while the church was losing 
the toilers she was preparing for then- 
social emancipation. She was continu- 
ally creating larger opportunities which, 
however, she was failing to meet because 
of her divided moral forces. 

We now feel that something very 
different is to be done. 

Federation on the Foreign Field 

It is interesting that the first serious 
movement toward federation was in the 
foreign field. The missionaries began 
to send back word that they could not 
make their way by using such confusing 
tongues. They sent imperative mes- 
sages to us that they must get together, 
not only in order to impress the gospel 
upon the heathen, but for their own 
self-preservation. Both Christian unity 
and social service are largely reflex 
actions from the field of foreign missions. 

Now, throughout the heathen world 
we are rapidly multiplying union church 
movements. 1 In India we have the 
South India United Church of nine 
different denominations, and another 
federation is under way in Central 
India. These foreign federal councils 
are not being organized on the basis of 
common forms of worship, but are being 
grouped by the languages or dialects 



1 See Christian Unity at Work, Second Section, chap. iii. 
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which their people speak. They are 
formed on social units. 

In West China a movement has in 
view one Protestant Christian church 
for that entire important part of the 
new Chinese republic. The same story 
is coming back to us from Korea and 
the Philippines. Japan has dissolved 
its tentative and voluntary evangelical 
alliance and now has an official federa- 
tion of eight denominations. 

Practically all of the mission schools 
are interdenominational and federated. 
There come to my desk every week 
something like two hundred fifty dif- 
ferent home religious publications, most 
of them being, or alleging to be, de- 
nominational organs. On the other 
hand, in the heathen field their publica- 
tions are common and interdenomina- 
tional. Thus are our little children 
leading us. 

In fact, if we should in this country 
only follow the example of the foreign 
field, we should make progress that 
would surprise ourselves. The recent 
splendid call of the republic of China 
for the prayers of the Christian churches 
of China and the world is the clear issue 
of a social gospel. 

Federation for Social Service 

The main point, however, upon 
which we are finding our most common 
approach is in the new emphasis which 
we are giving, because we are forced 
to give it, to the nearer social problems 
of our day. Here, at least, we find no 
true reason for differentiation. No one 
will argue that there are Methodist 
Episcopal saloons; or such a thing as 
Baptist child-labor, or Congregationalist 
vice, or Presbyterian sweatshops, or 



Episcopal Tammany Halls, or Seventh- 
Day Baptist gambling-houses. 

Not only do we thus find no sensible 
reason for division, but we have very 
quickly discovered that we shall meet 
this opportunity in unity or else we shall 
not meet it at all. Social regeneration 
must have a social approach. The 
social tasks and problems of a city cannot 
be met by any church except in common 
conference with every other church. 

This application of the gospel to 
the needs of the world is what is giving 
us our unity. When we get together 
upon our common task, we cannot help 
forgetting, for the time being at least, 
the things which have divided us because 
we find ourselves in unity upon these 
two laws upon which Jesus said the 
whole law and the prophets hung, on 
love to God and love to man. We are 
facing our common foe of commercialized 
vice, of human exploitation together, 
and we are receiving abuse. As we 
stand side by side it becomes impossible 
for us to do anything but love our 
fellow-Christians, and we are willing 
that they should make their intellectual 
expression of religion according to their 
own type of mind, and that they should 
worship after their own forms and 
customs. 

We have made, only within the past 
few days, another great discovery. We 
have discovered (a few have not) that 
evangelism and social service are not 
only inseparable now and forever, but 
are one and the same. In other words, 
when we get together seriously upon 
the work of social service we find that 
we are together upon what we thought 
was the remote work of evangelism. 

The evangelist is to proclaim the 
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full fatherhood of God — a God who 
rules his household with the unwavering 
hand of justice and with a heart of love. 
Thus the invocation of the heavens for 
divine justice and the cry of an infinite 
affection meet and mingle with every 
human cry that rises upward for human 
justice or of human suffering. A true 
father will not let his children hurt each 
other, either by malice or neglect, and 
he does not love the strong child better 
than he does the weak. 

We feel a deeper and more torment- 
ing sense of sin, a profounder conscious- 
ness of the eternal truth, that a sin, 
whether of indifference or intent, against 
our brother or our sister is an offense 
against an outraged and righteously 
indignant God, that social morals and 
personal religion are one and inseparable 
now and forever, and that God is not a 
seller of indulgences at any price. 

The third article of our evangelical 
message is the absolute certitude of judg- 
ment. Shall not God avenge those whose 
cries come up to him day and night? 
Yea, speedily he shall avenge them. 

The final message is redemption, the 
redemption of the individual in the 
world, and through him of the world 
itself, and there is no redemption of 
either without the redemption of the 
other. 

The gospel is abandoned, the Chris- 
tian pulpit is superfluous, the church of 
the living Christ goes out of existence, 
when the truths of the gospel, the 
vocabulary of the preacher, and the 
constitution of the church no longer 
contain the words "God," "sin," "judg- 
ment," and "redemption." They are ca- 
pacious gigantic words, belonging to a 
vocabulary that can interpret the whole 



universe of right and wrong, both in- 
dividual and social. They are applicable 
to every problem in God's world. Thus 
nearly all the things belong together that 
we have thought apart. 

In fact, we have discovered that 
while we were praying for a revival of 
religion we were really in the midst of 
what promises to be one of the greatest 
revivals that this world has ever known. 
Our present sensitive social conscience 
simply means that we have a "second 
blessing" and that we are again passing 
through the experience of religion. How 
on earth can there be any jot or tittle 
of difference between saving one man 
at a time or saving two? Between 
regenerating an individual and sanctify- 
ing a whole city full of individuals ? 

The only difference between a true 
social evangelism and what we used to 
consider by that word is that the 
mourners' bench and mercy seat are full. 
We come, not one by one, but all are 
kept on our knees together. True social 
service is simply evangelism a hundred 
or a thousand fold. 

Is it any less holy to crush out a den 
of vice than it is to regenerate a vicious 
man ? Here again our differences are 
only in our use of terms, and not in 
reality and fact. Go to commercialized 
vice and to industrial injustice and say 
to them, "We will make the laws 
tighter," and they will answer, "Very 
well, we will find ways to break them." 
Go and say to them, "We will make our 
courts stronger," and they will answer 
to themselves, if they do not to us, 
"The political power of our money is 
stronger than any court of justice." 

But suppose you could go to them 
and say, "The churches of this city, all 
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of them, have gotten together. They 
are thinking, planning, and moving as 
one man to crush you." They might 
doubt it; but if they did not doubt it, 
they would fear it as they have not 
feared even the Almighty himself. 

Now for these common tasks we are 
discovering, faster than we admit it, 
and we are conscious of it faster even 
than we express it to ourselves, that for 
these common missions we require no 
changes of our symbols or of the intel- 
lectual expression of our religious faith. 
We have passed the periods both of 
division and of toleration and we are 
entering that of serious co-operation. 
While Christian unity as a sentiment 
is everywhere in the air, it is taking 
perhaps three concrete forms. 

Various Forms of Christian Unity 

The first is that which is expressed 
by the hierarchy at Rome. We may 
pass it by without consideration. 

The second is that which finds expres- 
sion in such movements as the Christian 
Unity Foundation and the proposed 
Conference on Faith and Order. For 
that we pause to offer a sympathetic 
prayer and to express our hope. Co- 
operation in service must precede it, 
or at least go hand in hand with it. 
Fellowship and unity of action must not 
wait too long upon it. We must come 
together for it with enough mutual faith 
and trust to believe that our aim and 
work are common. 

There is therefore another form of 
Christian unity which is possible with- 
out waiting for any conference on faith 
and order, and which is absolutely neces- 
sary before we can reach the common 
ground for any such conference. It is 



called Christian unity at work. It is a 
unity, not to be created so much as dis- 
covered and interpreted. We already 
have it. All we need to do is to exercise it. 
God has put into our human order 
the mingling together of unity and 
diversity. While it is a unity on the 
one hand which is not uniformity, it 
must also be diversity on the other 
hand which is not divisiveness. I 
believe that the movement of which the 
Federal Council of the Churches of 
Christ in America is the most concrete 
expression is an illustration of this 
principle of progress. 

The Advantages of Federal Unity 

Federal unity is stronger and more 
vital than the first form of unity, 
represented by the Vatican, because it 
is unity with freedom, and because 
unity is stronger without uniformity 
than with it. The social difference 
between the unity of the united Protes- 
tant churches and the unity of Rome 
is also thus: With Federal unity the 
church may give herself for the sake of 
the world regardless of what becomes 
of herself, she may give herself for the 
sake of humanity and not for the sake 
of herself; while under the unity of 
Rome she is obliged first of all to take 
care of her own life. We must be will- 
ing to save our life by losing it. 

Federal unity, however, recognizes the 
two principles of progress, differentia- 
tion and coherence. It recognizes that 
the kingdom of God does not mean 
solitariness on the one hand or uniform 
consolidation on the other. It is simply 
genuine co-operation without regard to 
the ultimate result to ourselves. It is 
not trying to get men to think alike or 
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to think together. It is first willing 
that the army should be composed of 
various regiments with differing uni- 
forms, with differing banners, and even, 
if necessary, with different bands of 
music at appropriate intervals, pro- 
vided they move together, face the 
same way, uphold each other, and fight 
the common foe of the sin of the world 
with a common love for the Master of 
their souls, for each other, and for 
mankind. 

Such a church is absolutely irre- 
sistible. According to biblical arith- 
metic, if one can chase one thousand, 
two cannot only put twice as many but 
ten thousand to flight; and if you 
multiply according to this arithmetic 
until you reach the twenty million Prot- 
estant church members in this country, 
we can gain some estimate of what God 
intends that we should do. 

I have discovered, I think, this 
interesting fact: that it is possible, 
almost always, to get the churches into 
Christian unity, provided you can pre- 
vent them from discussing Christian 
unity. I am not asking men any more 
to come together from the various 
churches to hold a conference with me 
on the question of Christian unity. I 
am willing to talk with them upon 
almost any other subject but that. 
The important thing is to get them 
together to show them the common 
social task — a task which absolutely 
cannot be done unless they do it to- 
gether — and leave them to draw then- 
own inference as to their duty, and as 
to the will of God and the Spirit of 
Christ. 

I have discovered another interesting 
fact. If you want to have a conference 



which will be absolutely harmonious, 
without bitterness or invidious utter- 
ance, get men to come together from 
just as many denominations as you can, 
like the Quadrennial Council where they 
met together to face the common task. 
It is only when men and women of one 
denomination get together in conference 
that there is any serious divisive utter- 
ance. And the differentiation and disr 
tance between the two remotest con- 
stituent bodies of the Federal Council 
are less than the variance between the 
two wings of any one of them. 

When the task is completed and the 
church becomes the conscience, the 
interpreter, and the guide of the social 
order, and when the spiritual authority 
which she possesses is translated into 
one common tongue and her voices 
become one mighty voice, the gates of 
hell shall no longer prevail against her, 
and she will be no longer weak and 
helpless before the haggard, sullen, and 
defiant face of injustice, inhumanity, 
and heartless neglect, and she will be 
able to take care of all her children — and 
her children are humanity. 

Finally then, the creative work of 
home missions can be conceived, today 
and tomorrow, only by a Protestant 
church with the social vision and 
impulse, and can be performed by 
unity and comity. 

And only by these selfsame tokens 
can the heathen lands be redeemed; the 
heathen of those lands who come to 
us to be shaped into a Christian democ- 
racy; the Christian Sabbath be saved; 
the Christian home preserved in sacred 
purity; our boys delivered from the 
hosts of sin; our girls delivered from 
the lust of men; the people redeemed 
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from injustice and oppression ; our evan- 
gelism be redemptive, and the Christian 
church itself be saved from becoming 
atrophied and from the contempt of the 
world; by an immediate sweeping social 
vision and an instant sense of genuine 
and earnest unity, through which and 
by which only her spiritual authority 
can make the kingdoms of this world 
the kingdom of our Lord. 

It is true that the pages of federal 
unity are not free from interrogation 
points. There is one comprehensive 
answer to them. As the writer is 
called to go from one to the other of 
the Federal Council's constituent bodies 
his one message to each is this: You 



can trust the other twenty-nine. The 
day for servile suspicion is gone. These 
other brethren will act with you in 
united freedom, in united faith, com- 
peting with you for the finest of Chris- 
tian consideration that no principle 
held sacred by their brethren be derided, 
violated, or impaired. 

Christian unity will come, not so 
much by abstract process as by concrete 
experience; not by asking whether or 
not we shall come together but, so far as 
our Protestant evangelical churches are 
concerned, by coming together first in 
order to find out whether or not they 
should come. It is the call of trust and 
faith and we are safe to heed it. 
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During the preparation of these 
articles two booklets, The Social Mis- 
sion of the Church in India and Social 
Study, Service, and Exhibits, by Rev. 
D. J. Fleming, M.A., M.Sc, have come 
from India, from the press of the 
Y.M.C.A. at Calcutta, which furnish 
authentic materials for concrete illus- 
tration of the principles under consider- 
ation. Free use will be made of them 
with the consent of their author. Mr. 



Fleming represents the evangelical doc- 
trine of the church; he does evangelistic 
work among the poor of Lahore; he is 
trained in modern science; he compre- 
hends the significance of the social serv- 
ice movement in the churches; he has 
spent already twelve years of faithful, 
fruitful service as a missionary teacher in 
Forman Christian College at Lahore; and 
he enjoys and deserves the confidence of 
all who know him. The concrete, specific 



